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Introduction

In the 21st Century there is much promise in the application of the philosophy of organism (process philosophy), as proposed by Alfred North Whitehead, to theologies of liberation.  Taking Whitehead’s cosmology seriously means enlarging the scope of liberation theology to contain more than just a Christian religious voice. So, it may come as a surprise to some that careful attention to the Whiteheadian project requires that we take seriously his observation that “even to-day, the two Catholic religions of civilization are Christianity and Buddhism”
 and the companion insight that the two religious ways require one another in a complementary manner since Christianity “has always been a religion seeking a metaphysic, in contrast to Buddhism which is a metaphysic generating a religion.”
  This essay contends that not only should we not be surprised that Buddhism will have much to offer a Christian theology of liberation from a process perspective, the fact is we must actively engage the abundant resources of Buddhism with equal vigor as we engage the perhaps more familiar abundant resources of Christianity in our efforts to incarnate the loving-kindness of justice at the heart of Christ’s Gospel of love.  In this brief study, we shall see that the details and outlines of Whitehead’s metaphysics and cosmology must be translated into a volitional ethic.  This present essay shall therefore trace the ubiquitous and involuntary aspect of God’s immanence throughout the cosmos, characterized as involuntary reception and surrender, and this essay shall emphasize what that cosmic dynamic looks like when it is creatively transformed into intentional acts of gratitude and generosity.  We shall need to be mindful that the lure of the comprehensiveness of Whitehead’s metaphysics must not eclipse the real experience of injustice; the very injustice against which we are called perpetually to work.

Reliable Sacramentalism: Universal Incarnation

The task of theology must be to enter into the discernment of the nature and meaning of God and how God relates to the cosmos, or perhaps the reverse: the cosmos and how it relates to God.   If the starting point is God, we are left with no data from which to begin, since God in God’s tathata (tathata is a Buddhist concept that means suchness, the “as-it-is-ness of things, the sheer happening of things as they occur on their own terms”
) can only be encountered by our relationship with other created goods.   As Whitehead says, “any knowledge of the finite always involves a reference to infinitude.” 
  In other words, if we are to say anything about God, we must participate in an act of reliable sacramentalism, whereby we infer from an aspect or multiple aspects of finite reality something about their source and destination, which is God.  Paul Tillich provides a most apt description of sacramentalism, saying that  “Everything can become a medium of revelation, a bearer of divine power.”
  If we take this sacramentalist idea seriously, then it is counterintuitive at best and intellectually and culturally devastating at worst when theologians begin with the assumption that there is some changeless ultimate dimension, named God, which is the chief exemption from all we know about life, death, and the workings of the cosmos.  The problem is the classical theistic construction of the ultimate God who is the chief exemption from everything we know rather than understanding that God is “to be treated as…[the] chief exemplification” 
  of what we know, as Whitehead famously proposes. The main strength of a sacramentalist approach to God-talk is that it defines a reasonable continuum that squares with real experience, and such an approach can help “people to recognize what they already somehow know.” 
  When we can think in this universally sacramental way, we come to understand God as universally incarnated, though this incarnation is subject to a matter of degrees, intensities, completeness and incompleteness.  Whitehead says, “process is the immanence of the infinite in the finite; whereby all bonds are burst, and all inconsistencies dissolved.”
 Perhaps we may also say in process that it is just as true that all relational bonds are forged and wholeness is achieved in that vast interrelatedness through the immanence of God. 

Every Atom, The Universal Divine Imprint and The Imago Dei
Whitehead stands on the shoulders of Heraclitus
 when he articulates his philosophy.  According to Whitehead, “we are in the present; the present is always shifting; it is derived from the past; it is shaping the future;  it is passing into the future. This is process, and in the universe it is an inexorable fact.” 
  Mere change or the irreducible flux of the cosmos cannot be removed and cannot be avoided. Even aspects of the cosmos, manifestations of the universe that according to human senses which are conditioned by our size, and our scale of time appear to be stable and appear to be changeless cannot truly be said to be so (and our knowledge of this fact ever increases as the sensitivity of our tools increases our sensitivity).  Process is ubiquitous.  Whitehead describes the irreducible fact of reception of data from the antecedent universe, by describing the phases of process: “The first phase [of process] is the phase of pure reception of the actual world in its guise of objective datum for aesthetic synthesis. In this phase there is the mere reception of the actual world as a multiplicity of private centres of feeling.”
  To speak of pure reception and mere reception at the first phase of any process alludes to Whitehead’s correct assessment that “consciousness presupposes experience, and not experience consciousness,” 
  which is to say that consciousness, as such, is only the very latest development in a concrescent actual entity, and is usually not present at all.  

Others besides Whitehead share this process sensibility.  For instance, Walt Whitman poetically and prophetically declares the nature of this vast process, this vast interrelatedness, in the opening line of Song of Myself, saying  that “every atom belonging to me as good belongs to you.”
   Whitman is right: the truth is that all is composed of real internal relations, a long-known fact that predates Western expression, in the Buddha’s Dharma of pratitya samutpada.  It is very important to understand the Buddha’s dharma of pratitya samutpada, interbeing or what shall be termed interbecoming.  Interbeing is a technical term coined by a Buddhist monk and teacher, the Venerable Thich Nhat Hanh, expressing the fact that “nothing can exist by itself alone,” 
  and nothing remains the same in two consecutive moments.  Interbeing is a term which tries to express the fact that every conditioned phenomenon at the same time mutually causes and is mutually caused by every other conditioned phenomenon.  This dependent co-arising of all phenomena  is the most fundamental content of the Buddha’s enlightenment.   

While I honor and revere the insights and language used by Thich Nhat Hanh, I also am convinced that this terminology does not sufficiently express the reality of the cosmos as it is, since the category of being can carry the connotation of rest or completedness which is not the fundamental characteristic of the cosmos.  In fact, what most fundamentally characterizes the cosmos is a particular kind of becoming, so in place of “interbeing,” I prefer and shall use instead my own term, “interbecoming,” mainly because it more closely reflects the way things actually manifest.  So, we can accurately say that everything interbecomes with every other thing in every moment, in varying degrees of vivid relative relevance or vague relative inconsequentiality.   It should come as no surprise to find some mutuality between Buddhism and process thought since there are “great the affinities between a process understanding of all reality as constituted by internal relations to the Buddhist understanding of reality as constituted by radical dependent origination,”
   as David Tracy rightly observes.  In fact, Whitehead uses the term “creative origination” to describe “conceptual appetition and physical realization.”
  This means that the way anything manifests in physical or mental reality is by the creative drawing into itself (by means of conscious and/or unconscious decision) among the local and relevant aspects of the antecedent universe as well as drawing into itself the lure or the urge provided by God (whether by positive or negative prehension) as the best possible potentiality for that arising manifestation.  With some modification, the dependent origination of the Buddha may be expressed as the creative origination of Whitehead. While Whitehead includes God, and the Buddha merely agnostically refuses to answer the question of God, I believe they are both saying that tathata, suchness, reality as it truly is in all its dimensions, is of the character of interbecoming.
If we are to take seriously our principle of sacramentalism, or universal incarnation of the divine, by which we encounter a God of interbecoming, it is nonsense to imagine that this irreversible fact of interbecoming in creation does not also characterize God in some way, or that this fact does not reflect something about who God is in God’s tathata.  As Marjorie Suchocki puts it, “every actuality is a receiver and a giver; the giving is for the purpose of receiving, and the receiving is for the purpose of giving.”
  The proposal here is that involuntary interbecoming (involuntary reception and involuntary surrender or giving) is properly understood as the Universal Divine Imprint; and it is the reason we can with confidence appeal to the principle of sacramentalism.  All that has ever been has come about by way of interbecoming; there is nothing which does not bear that Universal Divine Imprint.  

Interbecoming Translated into the Justice Ethic of Gratitude and Generosity

But what does it mean to interbecome voluntarily; what does it mean to interbecome with purpose and intent? The ethical turn demonstrates that mere involuntary reception becomes intentional gratitude; and mere involuntary surrender, becomes intentional sacrificial generosity.  It is these two aspects then, gratitude and generosity, taken together that define imago Dei as a further intensification of the Universal Divine Imprint on creation.  The fact that from that basic orientation of the cosmos that God has evolved life forms capable of voluntary participation in interbecoming in the form of gratitude and generosity is the recent development and the intensification of the potential for manifesting God’s cosmic immanence.  The reverse is also true: with the advent of the capacity to intentionally participate in interbecoming comes the risk which is the capacity to resist full, active participation in interbecoming.  In the case of the efficacious capacity in some degree to defy the tathata (suchness) of interbecoming, in other words the risks of being endowed with the imago Dei, we are faced with the questions of salvation and justice.

Salvation as Wholeness (Gratitude and Generosity)

Since every actual occasion interbecomes together with every other actual occasion, salvation must be articulated in a way that recognizes the truth of the universe as a unified, pluriform event.  The question of salvation is expressed in Christianity through three principal symbols, namely deification, justification, and liberation.  Deification expresses a mainly Eastern Orthodox view
  buoyed by the important personalities of Origen, Irenaeus, Athanasius, Cyril of Alexandria, and others.  In this view, the Christian expects to be intimately involved in the divine life, entering into the perichoretic life of the Trinity through real participation in the Holy Spirit, the Spirit of the Christ.  Salvation as deification is a real protological restoration of the original image of God (imago Dei) inherent to the aspects of creation capable of engaging in intentional gratitude and generosity, and requires a notion that such a restoration is necessary.  Justification is the principal symbol of salvation in Protestant Christianity, and is typically expressed in the Lutheran formula: “justification through grace by faith.”  Christians may also understand salvation through the lens of liberation, and particularly in the tradition of liberation theologians who engage in theologies of liberation.  The liberation theologian, Gustavo Gutiérrez describes liberation as salvation in the following way: “Liberation theology is…intended as a theology of salvation.  Salvation is God’s unmerited action in history…It is God’s gift of definitive life…”
 Here is proposed a fourth alternative that aptly contains them all, and therefore may be seen as the enlargement and integration of all three: holiness as wholeness.

The erroneous tendency to think of discrete subjects as separate entities characterized only by external relations results in fragmentation, separation, hyper-individualism, dehumanization of other persons, or more broadly, universal objectification of every Other as a mere means to an end, instead of recognizing the Other as an end in itself, at last to some degree.
  The category of wholeness refers to an individual’s integrated life as a full participant in the absolute cosmic unity, a community that is not fragmented, and to a recognition of the radical interrelatedness (interbecoming) that results in transformed ways of living that honor and protect the manifold aspects of our constitutive reality.  The vast and incomprehensible manifoldness of the cosmos, in God is a unity due to God’s “tender care that nothing be lost.”
  At the most basic level, that of the Universal Divine Imprint,  cosmologist Brian Swimme reminds us of that we use the word universe to describe reality because it “is a single multiform event. There is no such thing as a disconnected thing.”

Wholeness is fullness of life, or radical participation in Christ, in God and one another.  Fullness of life and (involuntary or voluntary) participation in creation (created good) and the Divine (creative good) are just other ways of saying holiness.  In other words, wholeness is holiness. Holiness and wholeness are etymologically related, yet we fail to acknowledge this fact. We also fail to grasp an adequate understanding of holiness precisely as wholeness (in fact, it seems to me we tend to think of holiness as a kind of purity, a concept which implies separation and being cut off from whatever is “not pure,” which I say moves us in the opposite direction of holiness). Therefore, I wish to introduce the word wholiness as a way to overcome these wrong and misguided ideas. It is hoped that the various affinities between the soteriological metaphor of wholiness and the other metaphors may easily be discerned.  For instance, wholiness expresses the aspect of deification of the radical participation in the divine life that indicates a healing and restoration of completeness; the aspect of justification that emphasizes the righting of the (inter-)relationship between the creature and the divinity; and the aspect of liberation from injustice— we will see below that justice is precisely the enactment of gratitude and generosity. Wholiness contains all.
Salvation as wholiness is composed of a harmonic balance of interbecoming, which in its human form may be incarnated in the intentional virtues of gratitude and generosity since those two are the marks of the imago Dei which in vestigial form is known as the Universal Divine Imprint. Where we find the Universal Divine Imprint amongst aspects of creation incapable of gratitude and generosity, salvation inheres absolutely.  Likewise, where we find both the Universal Divine imprint and volitional gratitude and generosity amongst aspects of creation with the capacity for them, salvation inheres.  Here we  pause to recognize that this dynamic introduces the conditions for potential cosmic tragedy in human form.

Human Salvation

Among the created order, salvation for the fully conscious and participatory human being is the hardest of all, because we can resist gratitude and reception, as in not accepting gifts given, love offered.  While, of course human beings cannot help but manifest the Universal Divine Imprint, we can and often do resist gratitude, and receive ungratefully.   We mistake (honestly or wantonly) the vast and unimaginable gifts of God and the cosmos that manifest in interbecoming as humdrum ordinariness, as trivial banality and fail to assign the value that would engender gratitude.  Brian Swimme warns that there is a consequence, indeed a punishment for our failure of gratitude: “The universe is your teacher… You will know when you fail to learn, for failure is punished with boredom.”
  When we imagine even for a moment the basically incalculable impossibility that this moment has come to be as it is and not in some other fashion, how can we afford to surrender our wonder and awe into a malaise of boredom?  The failure of gratitude is our tragic disconnection from all of the manifestations of the wave of creation that have preceded us; it is a diminishment of our integration in the wholeness; it is a failure to be present in the salvation of wholiness. What’s more, human beings can (and do) resist sacrificial generosity. The failure of generosity is our tragic selfishness that impoverishes our fellow creatures.  The failure of generosity is our disconnection from the all of the manifestations of the wave of creation that proceed from us; it is a diminishment of our integration in the wholeness; it is a failure to be present in the salvation of wholiness. 

So, if human salvation as wholiness requires us not to fail in our gratitude and generosity, how are we to know precisely the character of gratitude and generosity that have not failed?  How will we know when we have fully manifested to our potential as bearers of the imago Dei?  How will we know that we are Gratitude-of-Being evolved into human form; that “we are Generosity-of-Being evolved into human form?”
  We have the helpful guides of the Buddha and the Christ on which to rely.  The Buddha and the Christ are beings we know to have fully manifested the imago Dei, or as the Buddha would say, the buddha nature.  In other words, with the intention of fostering an imitatio Christi and an imitatio Buddha, we may look to the example of their lives and teachings to discern what it means to be gratitude; what it means to be sacrificial generosity, in order that we may discover and foster in ourselves these characteristics that in us expand our capax Dei, and restore our imago Dei. 

The Christ and the Buddha as Ultimate Gratitude

It is well known that Jesus of Nazareth, the Christ both lived and taught the axiomatic love of the enemy.  Here are Jesus’ words from the Gospel of Matthew: “You have heard that it was said, 'You shall love your neighbor and hate your enemy.' But I say to you, love your enemies, and pray for those who persecute you...” (5:43-44). This is the impossible teaching of Jesus.  This is the riddle that has not been solved by twenty centuries of devotion to Jesus the Christ, the incarnate Logos of the Father; twenty centuries of a community of persons committed to enacting God’s will “on earth as it is in heaven” as the Lord’s prayer, so often recited, reminds us.  Yet, innumerable are the accounts of Christians engaging in violent, vengeful behavior precisely against their enemies.  

What may not be as well known is that the Buddha, too, some 500 years before the birth of the Christ offered the teaching to love the enemy:

Monks, even if bandits were to sever you savagely limb by limb with a two-handed saw, he who gave rise to a mind of hate toward them would not be carrying out my teaching. Herein, monks, you should train thus: ‘Our minds will remain unaffected, and we shall utter no bitter words; we shall abide compassionate for their welfare, with a mind of loving-kindness, never in a mood of hate. We shall abide pervading them with a mind imbued with loving-kindness; and starting with them, we abide pervading the all-encompassing world with a mind imbued with loving kindness, abundant, exalted, immeasurable, without hostility, and without ill will.’ 
 

Here, as in the teaching of Jesus, we can discern a call to a kind of perfection, and so we are left with the same seemingly intractable riddle.  Part of the intractability is the impossible definition of ‘perfection’ we are saddled with by virtue of the Greek philosophical tradition.  Perfection, to be something real,  must be relevant in cosmic interbecoming: it must be of the same nature as everything else.  Perfection itself interbecomes with everything else and must be marked by the same advance into creative and novel transformation which is the characteristic of every actual occasion.   In any case, one may be immediately reminded of another parallel teaching of Jesus: “You have heard that it was said, 'An eye for an eye and a tooth for a tooth.'  But I say to you, offer no resistance to one who is evil. When someone strikes you on (your) right cheek, turn the other one to him as well” (Matt. 5:38-39; NAB).   While the imagery offered by the Buddha is markedly more savage than Jesus’ contrastingly subtle strikes of the cheeks, still the riddle abides.  Do these teachings appear to be idle to the extent that their meaning is regarded as hyperbolic (parabolic?) and impractical?  If the teachings are roundly ignored because we seem to lack the capacity to truly grasp and implement them, then we are left to wonder whether they even are of symbolic utility.  

But, the symbol of salvation as wholiness, which is composed of gratitude and generosity provides the answer.  In this case, the root of the answer to the riddle of the seemingly impossible teaching to love the enemy is gratitude.  When faced with the enemy, the Christian, the Buddhist is called, urged, lured to see the arrival of the supposed enemy in precisely the same light that we are called, urged, lured to see every gift of the cosmos, every gift of God.  The irreducible call is to meet with boundless gratitude the gift of the enemy who has manifested in one’s presence.  But, does this too seem impossible: to be grateful for the presence of the enemy?  Consider the wisdom of Shakespeare’s Hamlet, who declared, “Why then 'tis none to you; for there is nothing either good or bad, but thinking makes it so. To me it is a prison.”
  Shakespeare may be saying that there is great power in the human mind to shape the character of how any event is perceived.  Similarly, the Buddha provides a helpful teaching here as well, known as the two arrows, or the two darts:

Suppose they were to strike a man with a dart, and then strike him immediately afterward with a second dart, so that the man would feel a feeling caused by two darts. So too, when an uninstructed worldling experiences a painful feeling, he feels two feelings—a bodily one and a mental one…While experiencing that same painful feeling, he harbors aversion toward it…While experiencing a painful feeling, he seeks delight in sensual pleasure… 
 

The Buddha teaches that the manner with which we regard the arrival of the pain or the enemy (likewise the way we regard the pleasurable or the friend, since we suffer when they depart), which we meet with aversion and hate causes a second pain to arise in us, intensifying the effect of the wound or the enemy.

Who has lived more than a few years without learning the lesson that much of what we were convinced was bad in the moment, if it had time to ripen, became the source of unimagined blessing?  As Thich Nhat Hanh teaches, every good gardener “is capable of transforming the garbage into compost, so that the compost can turn into lettuce, cucumbers, radishes, and flowers again.”
  Taken together, the perspective of Hamlet, the Buddha and of Thich Nhat Hanh mean that if the gardener looks upon the organic refuse from the garden as the obstacle, as the enemy, then there is no hope to transform them into new life in the future because they will be thrown away, or burned, or in some other way violated.  But, with the healing insight of gratitude, even the garbage, even the enemy can be seen as worthwhile, valuable and capable of transformation into a new creation.  As the Apostle Paul says, “So whoever is in Christ is a new creation: the old things have passed away; behold, new things have come” (2 Cor 5:17; NAB).  To be in Christ, who is the ultimate manifestation of gratitude and generosity from a Christian point of view, means to participate precisely and fully in the divine work of New Creation.  The so-called enemy, when met gratefully as gift and not scornfully as garbage, is transformed into a New Creation worthy of our boundless generosity. The enemy is the gift given. And love is gratitude for the gift given.  All that is required is the gentle humility to suspend judgment, and allow for New Creation to be manifested. And New Creation means interbecoming with the marks of gratitude and generosity.  This stance of gratitude for the enemy begs the question of justice.  In the face of irreducible and irrefutable evil, of people causing unnecessary suffering, avoidable suffering, is gratitude a sufficient response?  This important question shall be addressed in the section of this essay, entitled “The Process-Justice Conundrum.”
The Christ and the Buddha as Ultimate Sacrificial Generosity (Crucifixion & Starving Tigress)

Today, there is no more ubiquitous representation of the image of the Christ than that of him stretched out on the cross of his crucifixion by Imperial Rome, around the year 30 CE.  It is a violent and bloody image of the one Christians call the Prince of Peace.  The violence of the symbol of the crucifix, or even the empty cross as the means of imperial execution, is these days easily overlooked since crucifixion has lost its visceral symbolism, but that violence is brought into stark relief when one considers the images we have of the Buddha: standing, sitting, or lying, there is peace, equanimity or even joy in those Buddhist depictions, characteristics often absent in images of the Christ.

To understand the meaning of the cross it is important to appeal to Jesus’ words in the Fourth Gospel: “No one has greater love than this, to lay down one's life for one's friends” (John 15:13; NAB).  Jesus’ own interpretation is that his action is to be understood as an act of sacrificial generosity, indeed Ultimate Generosity, because “Ultimate Generosity retains no thing.”
  Recall that basic surrender, or the Lockian perpetual perishing is the Divine Imprint, or a basic fact of interbecoming, of suchness.  No thing escapes this fact.  The giving up of one’s life for one’s friends is the ‘perfection’ of that basic surrender; it is the transformation of that surrender into sacrificial generosity, which is the second aspect of the imago Dei.  Indeed, we may say here that the perfection of gratitude and generosity is the perfection of love, to borrow a term from John Cobb.  But, of course, we must bear in mind that the battered term perfection requires constant redefinition as interbecoming, and as growth and maturation and evolution instead of the impossible trait of static immutability, static being.

Since it is well known that the Buddha lived a long life and taught for many years, and did not suffer a martyr’s death like that of Jesus of Nazareth, to a Christian audience, it may be surprising to learn that in the story of the Buddha resides a parallel story of just such sacrificial generosity.  The Buddha, in his Enlightened state is said to have recollected his every birth.  The stories that survive of those previous lives of the Buddha are known collectively as the jataka tales.  A particularly famous jataka tale is known as Mahasattva and The Starving Tigress:  

"Sacrifice I must this fleeting body for the sake of this starving tigress. Foul is this body, and is subject to decay and death. One may adorn and perfume it, but soon it will stink and perish." ….

“…By this meritorious act may I gain Samma Sambuddhahood and save all beings from the ocean of Samsara! May all beings be well and happy!” 

Moved by compassion and inspired by the spirit of selfless service, dauntlessly he jumped off the precipice towards the tigress… and fell dead on the ground in a pool of blood. 

The hungry tigress greedily drank the blood and devoured the flesh leaving mere bones. 

At the moment the Bodhisattva sacrificed his body, the earth quaked, the water of the ocean were disturbed, the sun's ray dimmed…
 

The salvation of all beings is linked with the actions of this bodhisattva (a bodhisattva is any being who is a Buddha to be, who, in the Mahayana tradition foregoes final enlightenment to assist all sentient being to their liberation; in the case of the Theravada tradition, the bodhisattva refers precisely to the lives of the Buddha immediately before the life in which he awakened and taught the Dharma.); is linked with the act of selfless, sacrificial generosity. It seems to me that it is no coincidence that the supreme act of selfless sacrificial generosity enacted by Jesus, the Christ is also the epicenter of Christian understandings of salvation.  As we know, Jesus’ selfless sacrificial generosity is also accompanied by a reported earthquake (Matt 27:50-52; 54; NAB).

In both cases the wholiness of salvation is enacted by the fact of first not viewing the enemy (the Romans, the tigress) as enemy, but instead in gratitude as a path to New Creation and then by offering everything, holding back nothing, retaining nothing in utter selfless sacrificial generosity (“Father, forgive them, they know not what they do” [Luke 23:34; NAB]).  In both cases, the ensuing unfolding of the next gift of the cosmos, the next gift of God is reported to be new life: a final rebirth for the Siddhartha Gotama who would become the Buddha, and a resurrected life for Jesus the Christ.  Salvation is wholiness: gratitude and generosity as the manifestations of the imago Dei, the face of God made incarnate in creaturely form.  This stance of sacrificial generosity even more insistently demands the question of justice than the stance on gratitude.  In the face of irreducible and irrefutable evil, of people causing unnecessary suffering, avoidable suffering, is generosity a sufficient response?  This important question, too, shall be addressed in the section of this essay, entitled “The Process-Justice Conundrum.”
The Justice-Principle of Over-Correction 
Here, we must consider the fact that gratitude and generosity demand total effort, total participation, even to the extent that what seems to emerge is an overcorrection for injustices perpetrated in the past.  Injustices are always linked to a failure of gratitude and generosity on the part of the perpetrators of that social violence; and social injustice is always a kind of violence.

The equality of justice does not mean sameness; the justice of equality does not mean that everyone is entitled to precisely the same thing in every instance.  In the wake of injustice (which is always a violent evisceration of gratitude and generosity), justice as equality requires that a measure of the supposed ‘over-correction’ is the only means by which justice and equality may be restored.  This principle is nowhere better expressed than in the May 1971 document, Octogesima Adveniens, written by Pope Paul VI, who there says that “in teaching us charity, the Gospel instructs us in the preferential respect due to the poor and the special situation they have in society: the more fortunate should renounce some of their rights so as to place their goods more generously at the service of others.”
  This is the prophetic language of justice, demanding that the only way for justice to be restored is for those who have been enriched to renounce the privileges that have been afforded them unjustly; renounce what they have unjustly accumulated in terms of material goods, rights, and status! The salvation of wholiness demands it.  The ethical metaphysics of the cosmos, gratitude and generosity, demand it.  

According to Cobb and Birch, “Justice does not require absolute equality, but…it does require that we share one another’s fate and provide equal opportunity for each person to develop his or her talents.”
  Wherever enriched persons demand to keep what they have unjustly accumulated it is assured that gratitude is absent from their hearts, because we can see by their actions that they are grasping and clinging and craving in fear.  That is not sharing one another’s fate. Likewise, wherever the enriched demand to keep what they have unjustly accumulated it is assured that generosity is absent from their hearts, because we can see by their actions that they are grasping and clinging and craving in fear.  Neither is that sharing one another’s fate. We shall turn now, finally, to what I call the process-justice conundrum in process theology in some of its various manifestations.  

The Process-Justice Conundrum Part 1: The adequacy of gratitude and generosity

The basic problem at hand is whether the categories of gratitude and generosity (which, it is crucial to recall, are ethical elaborations of Whiteheads metaphysics) are sufficient to ethical applications of justice.  We have seen that the requirements placed upon those persons who are enriched by unjust systems and circumstances are quite high: a required renunciation that amounts to what may (from the point of view of the enriched) feel like—though it is not actually— an over-correction in the direction of those who have been impoverished.  But, what of the requirements placed on those individuals or societies which have been or continue to be impoverished?  Is it sufficient to demand gratitude from the impoverished? Absolutely not.  It would be outrageous to demand from the victims of injustice “gratitude” to those who have oppressed them, or “gratitude” for the condition of being oppressed.  And, what of generosity?   Does the ideal of sacrificial generosity boil down to asking the oppressed to give themselves as sacrifice to the oppressors? Absolutely not.  But, these questions cast serious doubt over the present project, and must be overcome for it to maintain validity. The answer to the questions about the sufficiency of the categories of generosity and gratitude can be found in the system devised in this essay.  

Here, we must bear in mind the fact that oppression has the effect of objectifying and dehumanizing victims.  Keeping that in mind, the simple answer is “Yes!” Gratitude and generosity are sufficient, because only a fully human, fully subjective and re-humanized person is capable of authentic gratitude and generosity. As we have seen, an object is not capable of this.  An object, even an objectified human being whose subjectivity is diminished and trampled is tragically transformed into a mediator not of the imago Dei, but merely of the Universal Divine Imprint (which, of course, can never be removed).  

Paulo Freire rightly discerns that the only way to reverse injustice is by means of the conscientization of the individuals whose subjectivity and humanity have been erased by the oppressive structures of impoverishment in many forms.  A useful tool from liberation theologians which may be used to help to understand the dehumanization of impoverished persons, is the concept of ideology which  Gutiérrez explains in this way:

The term ideology has a long and varied history and has been understood in very different ways,  But we can basically agree that ideology does not offer adequate and scientific knowledge of reality; rather, it masks it.  Ideology does not rise above the empirical, irrational level.  Therefore, it spontaneously fulfills a function of preservation of the established order.  Therefore, also, ideology tends to dogmatize all that has not succeeded in separating itself from it or has fallen under its influence. 
 

In liberation theology, the concept of ideology is used to illuminate what Paulo Freire calls “oppressor consciousness”
  In The Pedagogy of the Oppressed, Freire explains that in order “to divide the oppressed, an ideology of oppression is indispensable.”
  Basically, there are two ways a minority can maintain control of a majority population: by force, or by ideology.  While it is true that oppression or “injustice is not solely the product of individuals’ malevolent intent to ‘oppress’; it is the product of larger institutional and social forces,”
  an ideology, in the form of oppressor consciousness works under cover of darkness, infiltrating the thought processes and imaginations of virtually all members of a society.  Freire identifies oppressor consciousness as “depositing myths indispensable to the preservation of the status quo;”
 the depositing of what I would call the ideological myths
 to which all (or most all) members of the society must assent in order to uphold the present regime of control.  

Freire explains that “the submersion in realty which characterizes the peasants of Latin America means that consciousness of being an oppressed class must be preceded (or at least accompanied) by achieving consciousness of being oppressed individuals…Men who are bound to nature and to the oppressor…must come to discern themselves as persons prevented from being.”
  The liberationist educator believes that the ideology can be overcome, but only by people who are empowered to understand and create a future unbounded by the present ideology.  The problem is that even well-intentioned persons with influence in a society are guilty of its perpetuation.  Gutiérrez agrees, noting that those people who Freire wishes to emerge from their submersion must become critical reflectors (or in Freire’s terminology, “considerers’ of the world”
), since “critical reflection …always plays the inverse role of an ideology which rationalizes and justifies a given social and ecclesial order.”
   Freedom to reflect and to consider the world are invaluable in the effort to undermine the power of ideology, and they are required if a person is to be a full active mediator of the imago Dei in both its aspects: gratitude and generosity.
This explanation may be a way to make sense of the so-called ‘preferential option for the poor’ (read: impoverished persons); the preferential option for those made vulnerable; for who are made to suffer.  Salvation for those who are dehumanized is assured because in them inheres the Divine Imprint, and nothing can erase that.  But God in God’s tender merciful care, recognizes their impoverished state and,  meanwhile, those who dehumanize and objectify and are in doing so actively resisting gratitude and generosity, creating unjust structures of existence that destroy the human subjectivity of other persons are in danger of existing outside of the wholeness, the wholiness of God. As Whitehead says, “the revolts of destructive evil, purely self-regarding, are dismissed into their triviality or merely individual facts,” which means being excluded from the wholeness (wholiness), excluded from fullness of life in God.

The Process-Justice Conundrum Part 2: When metaphysics threaten to eclipse real injustice

There is one more risky and tenuous aspect of process theology when it comes to understanding justice.  First, let us examine this tenuous aspect as it emerges in the writings of a few prominent process theologians.  Cobb and Griffin express it in this way: “…absolute egoism is ontologically ruled out.  No actuality is concerned solely with itself.”
  Marjorie Suchocki wrestles with the issue as well, declaring that “in a process universe, everything affects everything else: to be for oneself is also to be for others.”
   We may re-state the problem in this way:  it appears that there is a risky tendency in process theology to equate the insight of omnipresent and inerasable interbecoming, (the insight of radical, total  cosmic interrelatedness) with an equally pervasive ethic.  The danger lies in the supposition that the good of the whole will be served by the individual’s private pursuit of private good.  But, that cannot be true! It is eminently evident that the wages of radical selfishness are not the upbuilding of the whole; the wages of radical selfishness are the spread of suffering in every direction (due to interbecoming) radiating out from every selfishly acting center.  Suchocki describes her vision for a just society: 

In a just society, the one and the many – the individual and the community—would interrelate in a mutually enriching harmony… Interdependence in relationality is a basic condition of justice: acting for the other’s good is at the same time acting for one’s own good, and the impoverishment of one is the impoverishment of all.

I must agree that the impoverishment of one is the impoverishment of all.  And I agree that acting for the other’s good is at the same time acting for one’s own good.  However, we must be very careful here.  My working for what I believe to be my own good does not necessarily translate into the good of all.  In fact, most times, that kind of selfish orientation is the fertile ground out of which self-righteously rationalized objectifying ideology is allowed to spring.  We must be vigilant not to allow the wholesome insight about our interrelatedness to dull our senses and mislead us to believe that when we seem to benefit by the destruction of other persons, or environments, or creatures that the simple fact of our perceived pleasure or benefit is a substantial and sufficient consolation because we have somehow thereby contributed to the benefit of the whole.  In fact, our devastation of other persons and environments is just that: devastation; and, rest assured, that devastation will be visited upon ourselves in one way or another.

Ontological & Ethical Restlessness, and Overcoming the Status Quo in the Commonwealth of God

Whitehead acknowledges the Augustinian sensibility that “our heart is restless until it rests in”
 God, as a pervasive expression of Western thought, when he observes that “just as physical feelings are haunted by the vague insistence of causality, so the higher intellectual feelings are haunted by the vague insistence of another order, where there is no unrest, no travel, no shipwreck: ‘There shall be no more sea.’”
  Of course, where the Philosopher of Organism is leading us is to the truth that restlessness is the root of purposive exploration and purposive transformation.  Restlessness cannot be erased, without dire consequences.  As Cobb and Birch put it, “Those who realise that their own ‘righteousness is but as filthy rags’ (Isaiah 64:6) are never satisfied with the good as they experience it but hope for its continual transformation by the creative good.”
   Marjorie Suchocki explains that “given our finite situation there is never a time when deeds of righteousness are unnecessary.”
  In other words, rest is a kind of faithful repetition of the past, a kind of entropy, and perhaps a kind of death.  The cessation of restlessness is the cessation of the urge toward justice, and it is the triumph of the status quo. According to Monica Coleman, “salvation is the insurrectionary and revolutionary process of challenging the status quo and demanding equality and inclusion.”
  Equality and inclusion are aspects of wholeness, or what we are here calling wholiness.  

The preeminent nexus between theologies of process and theologies of liberation is the restless, exploratory, adventurous challenge of the status quo.  While process theology refers primarily to the ontological status quo, and liberation theology refers primarily to the ethical status quo,  the only way the status quo can be overcome is by the power of creative transformation, which is John Cobb’s term for the cosmic ‘Christ,’ since “where Jesus’ words are heard, a permanent principle of restlessness is introduced into history.”
   This essay has identified interbecoming in its two created and creative dimensions: the Universal Divine Imprint and the imago Dei.  John Cobb identifies this interbecoming-tathata of reality with the Christ the Logos that “makes us restless and condemns our desire for stability… condemns in us is that in us which would destroy us, that what it demands of us is what it gives us.”
  Rest is the end of striving; the end of interbecoming—and that is just impossible.  The good news is that “life refuses to be embalmed alive. The more prolonged the halt in some unrelieved system of order, the greater the crash of the dead society.”
  And the greater the crash, the more vigorous will be the resurgence of the forces of counter-entropic Life.

The key point here is that like everything else, justice is a target in perpetual motion.  Suchocki rightly observes that “no matter how just a society might be today, its tomorrow will yield a new form of the marginalized—“you always have the poor with you” (Matt 26:11; Mark 14:7; John 12:8)—the reign of God is a principle of unrest continuously calling a society to its own reform.”
  There is no final justice, no resting point to the striving for a just society.  Once achieved, “ideals become oppressive if they do not allow for and encourage fresh, imaginative envisioning of a still better future.”
 Freire wrestles with this notion that justice is never final, offering some very important cautions to our thinking:

…when the contradiction is resolved authentically by a new situation established by the liberated laborers, the former oppressors do not feel liberated.  On the contrary, they genuinely consider themselves to be oppressed.  Conditioned by the experience of oppressing others, any situation other than their former seems to them like oppression.
 

Freire quite correctly wants to vigorously defend the notion that the perceived injustice by the former oppressor must not be identified out of hand as a genuine new injustice.  He must have in mind the line of thinking like this one from Cobb and Birch: “The moment of dominance, prayed for, worked for sacrificed for, by generations of the noblest spirits, marks the turning point where the blessing passes into the curse. Some new principle of refreshment is required.”
   While this may be true, and a new injustice may indeed arise, we cannot confuse that with the perverted and contorted thinking of the former oppressor.  When we apply the justice principle of over-correction, that feeling of losing out, of renunciation of rights by the former oppressor is only that: a feeling.  The restoration (or first emergence) of justice requires that the ill-gotten privileges, rights, and accumulated wealth must be released.   Justice requires that those who were enriched by the impoverishment of others must themselves be impoverished to some degree; but they must be impoverished relative only to their former status as enriched oppressors.  Yes, we must be on the watch and guard against a mere reversal of roles, and the formerly impoverished must not arise to become the new oppressor.  But, at the same time, we must not be fooled by the protestations of the former oppressor if in fact their suffering is nothing more than a momentary byproduct of the restoration of harmonic justice.

As we have seen, justice “requires[s] that we share one another’s fate and provide equal opportunity for each person to develop his or her talents.”
  We can take this beautiful formulation by Cobb and Birch, this justice defined as sharing in one another’s fate, as a re-statement of the fully human vocational imperative to gratitude and generosity.  I must gratefully accept the gifts of the cosmos and of God and my neighbors in their various and sometimes difficult forms, while at the same time giving my all back to the cosmos, God and my neighbor.  A society whose heart beats with this gentle rhythm of taking and giving, reception and surrender, that embodies the gratitude and generosity of open hands and open hearts is the society where we share in one another’s fate. It is the commonwealth of justice, the commonwealth of gratitude and generosity—it is the wholiness of the commonwealth of God.
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� (though it was for a while the dominant view in Christianity)
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� Whitehead argues that Descartes says “a substantial individual ‘requires nothing but itself in order to exist’” (Whitehead, Process and Reality, 6).   This Cartesian substance thinking has roots in Aristotelian substance thinking, as in the dictum, “a substance is not present within a subject” (Ibid., 50).   What that dictum means is that because the subject is a substance it cannot objectively contain another substance.  Substances mutually exclude one another so relations of independent substances are necessarily external.  The prevalent tendency to substance thinking characterizes each individual as a substantial entity which is ultimately “the unchanging subject of change” (Ibid., 29), but I have to agree with Whitehead that “there are no self-sustained facts,” (Ibid., 11)  and “the notion of an actual entity as the unchanging subject of change [must be] completely abandoned” (Ibid., 29).   Thinking that characterizes reality as composed of substances as impermeable means that we are left with an atomistic solitariness, and the merest illusion of relationality.  In fact, when viewed substantially, everything exhibits a mere togetherness at most, a mere conjunction at most (as Nestorius insisted!).  But, given what we now know about the vast, incomprehensible interrelatedness that inheres internally among all that exists, how can we persist in this kind of substance thinking?
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� We should not use the bare, inadequate term myth, but instead use the term ideological myth. Myth I characterize here as “inadequate,” since culturally ther term has achieved a meaning of falsity or untruth, while theologically and literarily speaking a myth is understood in an almost opposite way: as a foundational story that carries in it deep and abiding truth in spite of lacking what we might call factual acuity.  Important mythological accounts in Jewish and Christian religion can be found, for example, in Genesis 1-11.
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